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PREFACE. 


This is a translation of the little Kanarese 
work entitled cdjsoo?** 

written by Mr. Jeerage Basavalingappa, my father. 

The foundership of the Vira^aiva or Lingayet 
Religion has, of late, become an open question. 
It is being discussed and argued from all quarters 
by all persons, both in print and on platform; and 
it is a very important question and I am sure it is 
worth all the discussion and argument, provided 
they are based on facts and figures and not on 
whims and fancies. 

It is with a view to throw some light On the 
true history of the religion that this little work 
was written but never with any party spirit : and 
with the same view it has now been translated into 
English. 

Quotations which are not found in the original 
but whose sources only are mentioned, are inserted 
in this translation with explanatory notes for the 
ready reference of the reader : and they are shown 
within brackets. 

A short discourse on ‘ the Scriptural Autho- 
rities of the Vira4aivas or Lingayets ’ written in 
English by the author is appended to this trans- 
lation. 

I must not forget to mention here my thanks 
due to Mr. Sadasivappa Jeerage, my brother, for 
his help in compiling the Index to this translation. 

2, Cotton PET, 

bahgalore CITY. Jeerage K. Basavappa. 

South India. 
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WHO IS THE FOUNDER OF THE 
VIRASAIVA OR LINGAYET RELIGION ? 


W HEN the celebrated Virafeiva Religion 
came into existence and by whom it was 
founded — are matters which have to be investigated. 
If an enquiry is made as to whether l^lra.4ati>ism 
existed prior to Basavesvara, it will be found that 
copious proofs have not, till now, come forth. No 
mention is made of the word Vtra^aiva or (the 
fundamental characteristic features of Vlra4aivism, 
namely,) Astdvara^, Paiuhdcfmra and Satsihala 
either in any of the inscriptions or in any of the in- 
dependent works whose authorship, date and place 
are known prior to Basavesvara. Mention is made 
only of Saiva, LakulUa Saiva, Pahtpata Saiva, 
Kdldmukha $aiva and other divisions, but no refer- 
ence has been made to Viraiaivism. No name of 
any Vlra4aiva celebrity can be found. It is learnt 
that there had been in existence prior to Basa- 
ve^vara only LakulUa and other &aiva mathas 
(monasteries), but not Vlraiaiva mathas. The 
history of the pre- Basavesvara period has to be 
related after historians make more investigation. 
Among Revaijasiddha, Marulasiddha, Panditft- 
r5dhya, EkOrama and Vi^vUrJldhya, who are, of 
late, addressed as Panckdcharyas, some are con- 
temporaries of Basav?ivara and some are posterior 
to him. They, who were at first Kdldmukha and 
other ^aiva Gurus, became Vlraiaiva Gurus 
at the time of Basavesvara and their mathas 
^monasteries) were established after Basava. 
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That R?varasiddha was at first a LakulUa 
Baiva may be seen from the “ Revanasiddha 
Ragale” written by Hampeya HarI6 vara in 1165 
(?) A.D. [In the first sthala of the said work, 
Revanasiddha, under the name of Pinnanka, while 
being taken by the Chola king to the Visnu 
temple, is described as one having the charac- 
teristics of a Lakula, It is as follows : — 

tood) ^01^0 i 

o V 

wde3jt>^doii 

^j5^doc;idrfoaodifd;EodJ5>f3i^;re)t3r^o i 

73e>doqi^r^OC3e)dOCdo^^Odo 53^^^0|| 
ddo^do^ udj^csr i 
doOo^^^oi NiJidoAdrii 

Besides, no mention is made of Lingadkdrana 
or the word Vlra^aiva or Saisthala in the said 
work from the beginning to the end, showing 
thereby that Revanasiddha was a Baiva before he 
became a VtraSaiva or Lingayet^ 

That Ekdr&ma was at first a Baiva and after- 
wards became a l^ira^aiva by the deity Rtoa- 
n&tha Linga of Mudaauru, may be seen from the 
**£k5rema Pur&na” written by Haradanahal)i 
Nanjan§ch§rya in 1650 A.D. and the ** R&man&tl^ 
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Vilisa’* written by SadafiivayOgi in 1554 A.D. 

I How EkOrama became a Vlraiaiva is well de- 
scribed in the seventh and eighth chapters of the 
Ek(5r&ma Parana/* an abstract of which is given 
here in English : — 

**£kdrama was devoted to Riman&tha Linga 
of Mudanuru and was worshipping it. He was 
performing his religious rites as a iuddh t Satva* 

He was also devoted to 'FirujAani, M&pikya- 
vichakaff Tirumuia and others. Just then 
Sankhukarpa Ganadhlsvara came from Kail&sa 
and explained to Ekorama about the greatness 
of the Virasaiva doctrine. 'Fhereupon EkorSma 
determining himself to receive the Vtraiatva 
Dikfe^ went to Mudanur temple and there 
received the Dikfe at the hands of the deity 
and became a Vira^itiva,** 

As regards “ RamanStha Vililsa ”, the extract 
given in the ” Kavicharitre,” Volume II, showing 
that EkOrSma received l^lraiaiva DiMe from the 
deity R&m§4vara Linga, is given here: — 

dorldosBlrofijo 
ol)o zidd) edo 

aSiO djddj 

dtorsrtdj tfo|^d 

djOMdo 

• * * ”] 

That Pa]>dit8r&dhya was yout^er than Basava, 
that he had gone to kaly§na to see Basava, that 
Basava had, that time, become absorbed into 
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SangamSSa (Linga), that he (Pa^^itSrfidhya) wrote 
“ Basavain9.h&tmya Gita” in praise of Basava, 
may be seen from the ” Samskrita Paii4ita Cha-* 
ritra” written by Gururaja Kavi in 1430 A. D., the 
“ Aradhya Charitra” written by Nilakanthacharya 
in 1485 A.D. and the “ Gururaja Charitra ” written 
by Siddhanahje^a in 1650 A.D. [The substance 
of all these three works is given in a nut-shell in 
the “ Kavicharitre,” Volume I, the relevant por- 
tion of which is quoted here: — 

rfoi dogeeiajrji 

©ortcS 

Oorta 

rf’>09odrtj» 

dorian aSoUjdd) • ♦ * wdddj 

ipAd uo&dj. ts v^^doSjod ‘sd^Ood 
ddJ^ «s!d d»35-ai^^ d»addj. 

diddo dsT^redj. udddd)^ dA?d 

tStdod) aSjtdUo orsflid^d uocxsd cr3&ol>|[| 
t»£^ tdddo uod) ' uddo dAdv dorldo^^d 
d|g edndo; ddradi dvsodd)* •)od> 

aStdv^ ‘udd ucdjtracSdA’ »iodj edo 
i\jdddJ^ o«addj * * ♦ ”] 

T^t^^the aforesaid four persons, naindy, 
KSva^&iddha, Paodit&radhya, EkOr&ma and 
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Marulasiddha came to &ivauubhava Mantapa (the 
house of religious experience) of Basava and 
obtained JangamasthcDut (priesthood) in the 
presence of Allama may be seen from the Vac/iana 
written by Sangana Basavesvara in 1600 A.D. 
[In his Vac/uina Sangana Basavesvara says that 
Basava and others requested Allama Prabhu in 
the &ivdnubkava Mantapa (the house of religious 
experience) at Kalyana, to enlighten them on the 
different ways of Samddhi (union with God) they 
should adopt, and that Allama Prabhu, complying 
with their request, explained the eight Pathas of 
Samddhi (the eight ways of union; through Nirlajja 
Santiah, to eight different batches of them, of 
whom Revanasiddha, Marujasiddha, EkOrSma, 
Pandit^radhya and some others formed the fifth 
batch which was shown the fifth Patka of Payola 
Samddhi. The extract relating to this reads as 
follows : — 

ae)d rlc®ortv^j 

7r9^0^Ti^j 2r©o^Oort 

^jdfizjdjo 

(Sjstov. • « » 
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tig doa 

s^trsqligdj siUdtJ^d ^usj-^CQOon 

»®Cc9ff8ci wcrtdo ©otrsfijvsrfrf 
d^6oUj djad99d ddj^ 

d^«>dddj&, zioiit^aed Qort doti^ 

^dc9 djo^ siyii(iitin vjii$si(ci^6A djsd 

«79d d^oOrqS traddrta^ udj%> 

9 

ddjspojj dqSd la^Odd^ djd^a's. • • • 

'aoS; «9S[^0(;id^e> Tiovxjiooci tfcdsol) 
^n^doi^rsdd t3j;^9As ed^di;i dd^^oij 
iSsBe^^ddj »iJ8?a^. * * * ”] 

That Revanasiddha received VlraiaivbpadHa 
(initiation in the VIralaiva tenet) at the hands of 
Allama, may be seen from the “ Chatur&ch&rya 
Purftija” written by Samp&daneya Parvate4vara in 
1698 A.D. 

RSvanasiddha not only lived during the time 
of BasavSSvara, but he also lived after him for 
twenty years. For this, the stone inscription of 
the Saka year 1109, corresponding to 1187 A.D., 
in the temple of Siddhalinggdvara, of $iriv&)a, the 
Nizam's Dominions (published by Dr.SC. 
Nandimatha, M.A., M.R.A.S. (London), in the 
*' Siv&nubhava " Magazine for the month of May 
1929] may be seen. The incidents mentioned 
in the six stanzas of this inscription tally, word 
for word, with those mentioned in Haii^vara's 
" RSvaijasiddha Raga)e’*, Malla^iia’s “RSva^a- 
siddha KSvya", Bommarasa's “RSvanasiddha 
PuritM^”, Bmv&nka’s “RSvajja S&ngat^" and 
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a portion of the stanzas of Sacjaksari’s “Raja- 
fiekhara (relating to the story of Revanasiddha). 
4 The inscription containing the six stanzas runs 
as follows: — 

?3Ddsf!>d2;:l^ 3^rfr5);o^ortdo 
5g)3^ 

o3ooiocJ:l ii 
II II 

202jrt)^o:ioe;Ooc5 i 

djaet:Dr^a^o ae)ajo^y^doo 3ir5ojdfn>ii 
sioJSAr tirtdjsv^o i 
rtjt)^5dr^^ A)dA)ci^ d^drad^^Tsii 

z^M6 3 re> I 

3ddo?^J5i^ w ne>t3r^uvao ii 

ijddoujo CT^oUod ^c3d I 
ddo51i?j 6td»cS^;ioii 

TOd/JsSo^ n)C^f5oddi 
?ioOA)ddo djfijwdjj qSd zjJjssjiorneJfSo ii 
uodD dtso ^do I 
doOci ^c5 0 d^dcwS^doii 

cp 

liwcS'^sSji. o)C^tJ^7^oiJJo I 
do^ ijsed t5js(tfdo4.A;l)^ i 

<>»<£Ft!oci;oi 

i(o^ allied) i3(dc9(3tdo a 
d 
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TnuKiiiCi ;i;^;:^(iQoc78N£(^boii 

e|5s®?8^ ^ e<Prfo4jJFo I 

qracJocI 6ejic9£3?n!) ii 

t)f 7S I 

rf,>do«'o 3e»ort O^C^Oj;5tiWJ0« 

tSrfjtiwo I 

;a^cJwj^oS fod^ S^dcsd^sS ii 

« dojjdj8e^?»r^ d^Joc^iJd^ ?ot^ 6?dr8 
oi)^ort<? CTadiij^ocio dJ»a roO^ls^w ddr 
qraoe) ;^dF^e>o djaa^vAU^do 
II djortito djara^?^? ii” 

The incident mentioned in the first stanza is 
that Revanasiddha entertained the Royal Town 
(iraa^o with Barbala rice. This is exactly the 
popular story narrated in the aforesaid works, 
that when Rovanasiddha begged the King VIra 
Bijjala for alms, at MangalavSda, Vira Bijjaia 
offered him boiling Payasa (a kind of sweet gluey 
food) which Revanasiddha rubbed against a pillar, 
that, in consequence, the palace of Vira Bijjala 
caught fire and that thereupon, Vira Bijjala 
being struck with awe, begged pardon of Revatta' 
siddha, who pardoned him and entertained the 
whole city with the Payasa. 

The incident mentioned in the second stanza 
is that when the stream became flooded, RSvana- 
siddha, without usiiw the ferry-boat, crossed the 
stream by his own will-power. This is, of course. 
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the well-known story, related in the said works, 
that the King Vira Bijjala had, upon the advice 

a Karpara J6gi, kept in prison, in Mangalav§da, 
several maidens to be sacrificed to enable him to 
take out the long-coveted Suragl (sword) from the 
river of Masanfiru, that he was short of one maiden 
to make up the required number, that he asked 
Sule Mayidevi to give away her only daughter, 
that, thereupon, she meditated on Revanasiddha 
for help, that Revanasiddha immediately came 
from Kasi, defeated the Karpara Jogi and drove 
him out and walked over the river allowing Bijjaja 
to come in the boat, and that he easily took out 
the Suragi and offered it to Bijjaja, who, seeing 
it assume the form of a serpent, requested 
Revanasiddha to put it in its original place. 

The incident mentioned in the third stanza is 
that when once Revanasiddha uttered the word 
Siddha (one versed in occult science), all people 
took objection to the same, upon which Revana- 
siddha made the earth shake. This is, indeed, 
the familiar story, written in the works referred 
to above, that GOrak^a, at Kollapura, took objec- 
tion to Revanasiddha’s calling himself a Siddha 
and caused a Suragi (sword) given to him as alms, 
that Revai>asiddha melted the Suragi and drank 
it and that G^rak^a immediately feeling a burning 
sensation in his stomach surrendered himself 
to Revanasiddha who pardoned him and saved 
him. 

The incident mentipned in the fourth stanza is 
that Revanasiddha^ being himself a Siddha^ showed 
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Tavanidki (treasure). This is again the famous 
story that is narrated in the above-said works, 
that when Reva),iasiddh» was working in the houses 
of Gftnada KallisettV, at Mangalavada, he gave 
Tavanidhi to Canada Kallisetty and his wife 
and ended their poverty. 

The incident mentioned in the fifth stanza 
is that Revanasiddha entertained the king with 
music. Unfortunately, it is not clear to what event 
this refers in the works mentioned above. This 
is to be investigated. 

The incident mentioned in the last sixth 
stanza is that Revanasiddha took to dancing, put 
on the appearance of a Manila (mad man) and 
made people think that he was furious. This is 
ag^in the well-known story, written in the afore- 
said works, that Revanasiddha behaved as a mad 
man on one occasion when he worked in the house 
of G^ada Kallisetty mentioned above and on 
another occasion when, assuming the iiame of 
Pin^aka Nayan^r, he stopped the shaking of the 
Varadaraja deity in Kanchi to the great joy of the 
devotees. 

It will be seen from all this, that the incidents 
contained in a concise form in the several stanzas 
of the inscription tally with the incidents narrated 
elaborately in Har!4vara’s ** Revanasiddha Rs^ale’^ 
and other works mentioned above. 

The date of the inscription is Saka year 1109 
which corre^nds to 1187 A.D,, as alresdv 
mentioned. That portion of the inscription whicn 
relates to the date is pven below : — 
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^or\rferfrf?Scj^ ?r«)rte;c5^0ajodo 

^^dOfi^asDT^qs'srf ^e?r5>ddA 
•JdoiiNsajj^fiio, zjj^djdedd doasra 

d?je)0^ieojo^^aiof^boo, 2^fl^ddo3iort^jnoor 
d^dorl ;iod^d zp^c^dd wa^ov^ *lO 
^d ;iJ5cdorr^adc5 oSo^doe^Jo^ 

d^d zjifcxij2J7>zio djododaojj doOfSouj 
do^£rs>^€oioo, ^es^od^^c^in'so'&rs^o kO;^^ej 
^c^arsoi^d^d bort^ji^hdortzJji^rt 
SDod;jo^Ud ’ ^doSjs^M 

^df3T)t5^dfid^o/*] 

I have discussed all about this in detail in the 
^‘SivSnubhava** Magazine for the month of June 
1932 and the same may be seen. 

For these reasons, the four or five persons, 
namely, RenukScharya and others cannot be said 
to have founded the Virasaiva Religion. 

If it is argued, on the contrary, that the afore- 
said five persons, namely, Revanasiddha and 
others, who worked in furtherance of the move«» 
ment of Basava, are of Kaliyuga^ and that it is 
written in the “Svayambhuv§gama'* that there 
had been born in the three Yugas previous to 
tiiem, first RSnuka, Daruka, Ghant^karna, Gaja- 
karna, and Visvakarna, next Ekamukha, Dvi- 
mukha, Trimukha, Chaturmukha, and Pancha-' 
mukha, and next Ekaksara, Dvyak^ara, Tryak?ara, 
Chaturaki^a and Panchak^ara, — then, it will have 
to be noted that it is also written in the same 
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“ Svayambhuvagama** that Allama Prabhu was 
Niranjanadeva m Kritayuga^ Nirmayadeva in 
Trctayuga^ Niskaladeva in Dvdparayuga ancf 
Prabhudeva in Kaliynga, All these things are 
stated only from a philosophic view, but they are 
not historical facts. It is written that Basava too 
was Skandagane^a in Kriiayuga^ NilalOhitaganei^ 
in Tretdyuga, V rusabhaganesa in Dvdparayuga 
and BasavaganeSa in Kaliyuga. If the foundership 
of the Vira^aiva Religion has to be determined 
only on these philosophic thoughts, even then, 
Basava alone will be the originator of Viraiaivism 
in the previous yugas, just as he is the originator 
in Kaliyuga. The authorship, date and place of 
the Agamas are not known. All the Agamas 
which contain the aforesaid facts are those that 
have been added after Basava in the heat of philo- 
sophic imagination. If the Agamas, whose author- 
ship, date and place are known, are found out, 
then, something can be said as regards historical 
truth. For the present, history has to be built 
upon the Vachanas of Basava and other Pramaikas 
(saints), the authorship, date and place of which 
yachanas are known. 

From a philosophic view another point may 
be noted. All the Vackanakdras and all the 
independent authors have written that Basava is 
Anddi Bhakta {Bhakta existing from b^nning- 
less time). As }t is written in the “ Ydgajajpma^ 
tlmt Siva came down in the form of Anddi Bkakia 
aid preached A§^vara^, BmckSckdra and Saf-- 
sikala^ Siva will have to be considered as the 
founder of the Vlrafeiva Religion, from a philoso^ 
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phic view. But from a historical view, Basava 
alone will have to be considered as the founder of 
the Vira^aiva Religion for the reasons stated previ- 
ously. There can be no other founders of the 
Vlra^iva Religion than Siva and Basava. It is 
written in the “ YSgajagama” as follows: — 

“ 2iJrta-5)c5‘ i 

t*T *L> tj 

€)orre>ort?rs>dorf?ogO zi i’' 

It is seen that the five persons, namely, 
Rcnukacharya, Marujasiddha and others had not 
got the appellation Panckdchdryas at the time of 
Basava, and it is also seen that they were not 
known to Basava and other prominent Sarat^s 
(saints) in the early part of the period. That is 
why Basava and others have not referred to their 
names. As RenukachSrya and others were at first 
Saiva gurus and as they, according to the “ Sangana 
Basavesvara vachana” and the “ Chaturacharya 
PurSna** referred to previously, visited Basava 
and others in their last period (/>., during the last 
period of Basava and others), their names have 
been left out in the yackanas of the prominent 
Sarapas. The names of these four persons appear 
in the Vachaitas of later Sara^. But they have 
been addressed merely by their respective names, 
instead of being address^ as Panckdchdryas^ or 
Chaturdchdryas, 

It is written in the Vachanai oi Adise^^yas 
follows : — 

rfoAsrsi# 
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!T^c9£^o^^rf^t), * * * dtsir® 
tS^dd ^jc^OKrfo iotSrt'^ rfoSaAi, 
d?dd s^?rad 

difjsfo'sdocdo^^rli^ o»e>d doas^o^qi^c} 
yJjOdiosra^ * * « •add dojsj^tfi^ 

rtoOJgi^dJS ? ” 

For these reasons, though Rgnuk{lch3.rya and 
others lived at the time of Basavefe and though 
they worked in furtherance of the movement of 
Basava, the term Panckacharyas has been given to 
them at a later time for distinguishment. 



THE FIRST PITHA (PONTIFICAL 
THRONE) AMONG THE VIRA^AIVA 
GURU PITHAa 

The Sunya Simhasana instituted by Basav^a 
in KalySna and ascended by ^rimanniranjana 
Jagadguru Allama Prabhudeva, alone is the first 
Pltha. The other Plthas of the aforesaid five 
Gurus went on being established after Basava as 
the rules and regulations of Vlraiaivism got 
formulated. When the Pliha of Baiehajji was 
established is given below : 

It is known that when the catastrophe befell 
the town of Kalyana, the Sivaiarams scattered in 
different directions. At that time, some Chara^ 
patis remained in KalySna alone in secrecy. 
Among them Rudramunisvami is one. I'his 
RudramunisvSmi had a disciple by name Mukti- 
muni. He was sent out to tour the country. 
After touring many countries, he came to the 
throne of Srigiri and stayed there. Then, 
in Malenfl^u the Jains had removed (the image of) 
VirabhadreSvara and had thrown it into a river 
and had caused trouble. Hiring this news the 
said Muktimuni invested his disciple AjSta Bhiki^S.- 
vritti SvSmi with Po^ at 5ri4aila and sent another 
Digambara Muktimuni to Malenadu to vanquish 
the Jains. Then the said Digambara Muktimuni 
came to MaIenS4u, gained victory over the Jains, 
took out (the image of) Vireia from the river, 
built a temple near Honnuru, and installed the 
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image therein. Then, with the intention of punish- 
ing the wicked people, he built there the village 
of Balehalli and ascended the Simhdsafia (pontifical 
throne). Thereafter, he invested one of his Cham- 
patis^iih Patta and attained Sivayb^a Samddhi 
(union with God). This fact may be seen in the 
ninth chapter of the fifth part of the Channa- 
basava Purina** written by Virupaksa Pan<Jita in 
1584 A.D. 

It is seen from the work “ Kejadinripa Vijaya 
written by Lingakavi, that some Plihas came into 
existence in the reign of the Vira^aiva king 
Do<J<}asankanna NSlyaka who ruled from 1546 A.D. 
to 1559 A.D. This Doddasankanna NSyaka went 
touring the country in the disguise of an Atlta^ 
Jangama^ had a duel with one Anku&ikhana in 
Delhi and defeated him, received honours at the 
hands of the PdciusaJia of Delhi and built a 
Jangama Maika called “Chavaliki Mandai** at 
Delhi. As the Jangama Maiha formerly built by 
Silavanta NSyaka at KS,4i had become non*existent> 
he (Doddasankanjia Nayaka) purchased a site and 
built a Jangama Mama again. He also built a 
Jangama Matha at Himavatked&ra. It is writtea 
in the “Keladinripa Vijaya** as follows: — 

dd(;;SdJ9r(|(ro 4ododdo^d^1»^;^ck)il ’’ 

As it is seen from the ** Ckerama Pur&na,’^ 
mentioned previously, that fikdr&ma, who was a 
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Saiva at the time of Basave6vara, was invested 
with Pat^ at Mudanuru alone when he became a 
^Vlra^aiva after obtaining Lingadharana from hia 
personal deity Ramanatha Linga of Mudanuru, it 
IS clear that the Jangama Matka at Kedara was built 
later on by Docjcjasankanna Nayaka. Similarly, 
Dod^asankanna Nayaka built a Matka newly at 
Nepal. It is written in the “ Keladinripa Vijaya 
as follows : — 

“ ^oii i 

rioSjOwOO i' 

55^^ (SPSS'S 1 

In the same manner, Doddasankanna Nayaka 
built Jangama Mat/ms at Gaya, Prayag and many 
other places. 

For these reasons, it can be seen that the term 
Matasihapaka is used in the case of Renukacha- 
rya and others merely out of people's fancy, but 
historically Basava alone is the Vlraiaiva Mala-^ 
stkdpaka (the founder of the Virai^aiva Religion) 
for the reasons already stated. 

Some people, after Basava, have styled them* 
selves as Matasth^pakas (founders of religion) in 
their works on the ground of having worked in 
connection with V%raiaivism. For example 

In 1430 A.D. Gurubasavakavi addressei^ 
himself as “oedfcd 
dj do 

A «3 
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In 1530 A.D, TOntadayya calls (his) 

hero Vajrabahu as “ sibsra si^iSeioiiFiratS 

dt^ts'saSo”. 

In 1560 A.D. Virakta Tflntadarya writes 
about himself in the “Satakatraya Tike” as 
©orreort JiooJj8?rt foa^ oi 

wBoSor * * * Jjs^oUci Aod^©ort 

In 1698 A.D. SampSdaneya Parvate^vara in 
stating the genealogy of his Gurus writes, “ wdcSo 

dOSTSCjfSOuJ 

In 1700 A.D. BasavEradhaya writes about 
himself in the SivaySgapradipike” as “ 
djsrtr ”, 

Though, under inspiration, different people 
have each, after Basava, called themselves as 
Matasthapakas in the abovesaid manner, they 
cannot be regarded as Matasthapakas. As 
Basava alone is the cause of A^tavara^, Pamha- 
chara and Satstha/a, I say that Basava alone is 
the founder of the Vira.4aiva Religion. As it is 
stated, previously, that according to the ” YSgaja- 
gama” even Siva came down in the form of 
An&di Bhakta {Bkakta existing from beginning* 
less time) and related A^^varaita, Panchachara 
and ^atstha/a, Basava alone is the originator of 
Vlraiamsm. ^If, philosophically, Siva becomes 
the founder of the ViraSaiva Religion on the 
ground of his having uttered the Agamas, histori* 
cally Basava becomes the founder of the Vira^iva 
Religion on the groutid of his having uttered the 
Vachams. 
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The statement that Basave4vara is historically 
the Matasthapaka (founder of religion) is a true 
statement. From the time of Basava down to the 
present day, all the Virasaiva independent authors 
and other authors have written that Basava alone 
is the originator of Vlr(daivism. I quote here 
only a few authorities : — 

Allama Prabhu writes in his Vachana as 
follows : — 

^ O C*D 

GururSja Kavi, in the “ Gururaja Charitre ” 
writes, as told by Panditaradhya, as follows : — 

srjj^sioaoiijo cs 

Kr^f5?)8 ” 

The King of Keladi (Basavappa Nayaka) writes- 
in his " Sivatattvaratnakara ” as follows: — 

doio !^?re)irfdj?P€)doSjt3«,” 

Mog^e Mayideva writes in his “ ^^atakatraya ”■ 
as follows : — 

“«o4» * * ♦ »?d«^d^t8F0i3 

ddd<}9d97d « • • urtzrsO iSfM 

sjortd.” 

Chlmarasa writes in his “Prabhulinga Lfle’” 
as follows : — 

“ nscdj ^fKTarmo dortd 2ldm£r.’* 
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Mr. C. V. Vaidya, M.A., LL.B., of the Bombay 
University, writes in his “ History of Medi®val 
Hindu India,” written in English, as follows: — 

[“ Basava’s doctrine was so distinct and 
novel that he must be considered the founder 
of a new sect.”] 

Mr. J. N. Farquhar, M.A., D.Litt., writes in 
his “ Primer of Hinduism as follows : — 

[*‘ At Kalyan in the Maratha country in the 
12th century, the prime-minister of the state 
founded the Vira^aiva sect.”] 

Thus it will be seen from some of these 
investigations, that Basavesvara alone is the 
founder of the Vira4aiva Religion. But if any 
scholars make more historical investigations and 
show that the ViraSaiva Religion was founded by 
some others prior to Basava, then all the Vira- 
daivas will have to accept the same. 

§ri JagadScharya Virupaksa Vodeyar says that 
Nand!6vara alone is the originator of l/lraiai- 
according to a dictum of a Risi which runs 
as follows: — 



ADDITIONAL FACTS. 

(1) Dr. S. C. Nandimatha, M.A., M.r.a.S. 
^London), writes in the “ Sudarsana,” a Maha- 
rS^tra paper of Sholapur, dated 12th March 1934, 
that it is the opinion of the scholars that the Vira- 
feiva Religion could not have been in existence 
prior to the eleventh and twelfth centuries A.D. 
according to historical investigation. 

(2) 5rl Gurulingadevaru of Belgaum (Camp 
Kali) writes in the “Sudarlana,” a Mahara^tra 
paper of Sholapur, that after Basavcia a certain 
Saratja, by name Kalaketi Brahmayya obtained, at 
Kafii, under the name of Sllavantanayaka, a Vam 
Xwood) known as “ HarikSlavananda ” from the 
King Jayachanda in 1185 A.D. and established 
there a Jangatna Matha, that it fell into the hands 
of the Mussalmans, that Doddasankanna N9.yaka, 
the King of Ke|adi, went on a tour round the 
-country, pleased the Padusdha of Delhi by his 
valorous deed, obtained help from him and got 
^ain the very site and established a Jangama 
Matha, that the work “ Ke|adinripa Vijaya ” 
written by Lingakavi and the work “ Sivalattva 
Ratn&kara” written by Basavarija Kavi are 
authorities for the same and that the present 
“ Jan^mavStji Ma^ha” is the same Matha (men- 
tioned above). 



WORDS OF ADVICE TO THE 
COMMUNITY. 

There are no caste distinctions among the 
Vira^aivas. There are different occupations. 
Anybody can take up any occupation. People of all 
occupations are equals. Differences exist only in 
religious status. Bhakta (layman) has one kind 
of status and Guru (clergyman) has another kind 
of status. It is the Bhakta who becomes the 
Guru, It is the Guru who makes the Bhakta, 
Among the ViraSaivas nothing is won by caste. 
Everything is won by occupation. One should 
not become proud that he is a Bftakta and one 
should not become elated that he is a Guru. 
All should work for the Virasaiva community 
on the principle that all who w^ear Linga are one. 
Lingayets should always wear Linga on the body. 
Linga is always a religious symbol for the Linga- 
yets. It should be borne in mind that only the 
Vachanas of Basava and other Pramathas are the 
scriptural ^authorities of the Virafeiva Religion. 
The Lingayets should be zealous about their 
religion. They should work for its progress. 

[Let Basava be their friend, philosopher and 
guide and let his Vachana — ** None is lower thaa 
myself and none higher than ^^Sivahhaktas ''' — be 
ever their motto.] 



APPENDIX. 


'^he Scriptural Authorities of the Virasaivas or 
Lingayets. 

There is much confusion as to what the 
scriptural authorities of the Virasaivas or 
Lingayets are. The Fedas are not their scriptural 
authority. The chief tenets of the Lingayets which 
are embodied in what are called Satslhala (the six 
steps to salvation), A^tamrcaim (the eight environ- 
ments) and Panchachara ( the five religious obser- 
vances) are not related in the Feclas. The Linga- 
dharaifa (the wearing of Linga on the body) which 
is also a distinguishing characteristic of the 
Lingayets is not treated in the Vedas. The word 
Siva, which is the name of the deity of the Siva- 
worshippers in general, is also not found in the 
early part of the VSdas. It begins to make its 
appearance in the Upani^ats in place of the word 
Rudra which is the name of the Storm-God in the 
** RigvSda ”. 

Sri BasavS^vara, though accepts the mono- 
theistic conclusion and the omnipresence of Go 4 
in the last part of the VSdas, he condemns outright 
the polytheism of the earlier part of the Vitiis and 
^ killing of animals in the Yejiias (Sacrifices) 
which is the essence of the Vidas throughout. 

It can be seen from the Vachanas (rf Basav^ 
vara and his colleagues that it is Basava that gave 
first to Animifay^and throt^h Animi9ay)r2t 
to AHama PraUiu, and throi^h Allama Prabhu to 
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many others. He also gave Liuga to Channa- 
basava, who in turn gave Linga to SiddharSma. 
In a dialogue between Allama and Channabasav^ 
as to from whom they got Linga, Channabasava 
says to Allama in his Vachana as follows: — 

dortdo 0odddd;^ao^)#jsorJ?rsn, 

?j^03^a«)cdjd fSjses^ 

'aoAe taod v-5)dca 

^v»dt) wddr^d dv^ay^doSoio 

d^35n)d 'aw.ortcdjo i»od trswD 
( Vide Chapter on Channabasavaraja- 
devara Sampadane in the “ Sunya 
Samplldane,’* by Guluru Siddavirana 
chary a.) 

According to Hampeya HariSvara*s “ Basava* 
rajadSvara Ragale Basava, at the age of sixteen, 
quarrelling with his parents, gave up the Brahmani- 
cal thread and going to his personal deity Sanga- 
m^Svara and sleeping there in a night, dreamt 
that SangameSvara appeared in human form and 
told him that next morning he would see a 
Linga coming out from the mouth of the image 
of Nandi (sacred bull) in the temple and that 
he should wear it on the body. Accordingly^ 
after waking up in the next morning, he found 
tibe Linga and wore it on the body. From this 
story it can be inferred that B^va wore the 
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Linga himself in the presence of the deity and 
that no one else gave it to him. As the poet 
Hampeya HarMvara is one nearer in time to- 
BasaveiSvara than the other Lingayet authors, 
his narration may be more relied upon than those 
of the later authors. 

It can be seen from the above facts that it is 
Basava that is the cause of all the achievements 
regarding the ViraSaiva or Lingayet Religion. 
In doing all that is necessary for propounding his 
liberal doctrines, he gave rise to what is called the 
Vachana Literature which is vast in extent. This 
Vachana Literature is the source of all the subse- 
quent authorities which rose up after Basava^ 
The Vachana Literature must be considered 
as the original scriptural authority of the Vira* 
^aivas. 

As regards the Agamas and other works, I 
have to say a few words. There are what are 
called twenty-eight Sivdgamas which are consi- 
dered as the authorities of the Vlrafeivas, But 
the whole of them are not the authorities. The 
earlier portions relate to the Saivas and the later 
portions relate to the Vlra^aivas or Lingayets^ 
In the work “ Siddhanta SikhSmani ** it is thus 
stated : — 

Thus it can be seen that some special portions of 
the twenty-eight SivSgamas are the authorities^ of 
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the ViraSaivas. For the purpose of making a 
distinction, many authors such as Mogge MSyideva, 
Oubbi MallanSlrya and others call the special* 
portions as "Vira^ivagamas”. By ‘special portions’ 
It should not be understood that the &aiva 
portions and the Viraiaiva portions are mixed 
up. Each is quite separate from the other. If there 
is a Saiva “ ParameSvaragama ”, there i.s a 
separate yirasaiva “ Paramesvaragama”. '^It can 
be seen that the separate Agamas treating of 
Vlra&aiviifn or Lingayeiism have been added 
later on to the older Saivagamas. 

The same thing has been done with the 
Pumpas also, only in one instance."^ While all. the 
Pura^as treat of Siva, Vi?t)u and other matters, 
the portion treating of VlraSaivism has been added 
to them in toto later on and is given the name 
of “ Sankara Samhite 

The Upani^ats also have not been left out. 
In the earnestness to give prominence to the 
V!ra6aiva Religion, works called ” Lingadhttrai^O- 
pani^at ” and ” Viralaingydpanisat ”, treating of 
the Vira&uva Religion, have been compiled and 
added, just as it was done in the case of the 
Agamas and the Purd^ as mentioned above. 

Whatever it may be, as the tenets ol yim- 
itdvism or Lmgayetism are quite distinct from the 
tenets of other sects and as yiraSaitdsm or 
Lingaytiism has got an indemi^ent charac- 
teristic, it is necessary that the rdigious works 
die Vira&uvas of Iiii^yet% must be sepmt^ 
grouped together and teiated as acWtipnal 
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scriptural authorities, to the independent scriptural 
authority of the Vachanas which stand separate 
«nlike the other works referred to above. 

In the order of scriptural authorities, the 
Vachanas of Basava and his colleagues occupy the 
first rank and the others a secondary rank. 

Subsequent to Basavei^vara there have been 
some departures in some works in point of historjr 
and doctrine, which the research scholars must 
not lose sight of, in forming their judgment about 
the Vira^aiva or Lingayet Religion. 

It is unfortunate that the independent, bold 
and. anticaste spirit, with which Basava and his 
colleagues worked in proclaiming their world- 
wide doctrines and in starting a new schism, began 
to fall down after about two hundred years from 
Basava for the reason that some later Lingayets 
began to be swayed by the influences of the 
surrounding society with regard to social and 
religious practices and began to cover up the 
liberal principles taught by Basava and his 
colleagues in their Vcuhanas to give a false ortho- 
doxical appearance to Basava’s society. 

It is for this reason that, while Basava and his 
colleagues condemned caste system and the animal 
sacrifices of the V^s although they accepted the 
monotheism of the final part of the VMas^ some of 
the later Lin^^ayets have made bold to say that 
their religion is V^ic and have striven to prove 
it by trying to give an import of Lingadhdra^ to 
some passages of the Vedas. 
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Conclusions have to be scriptural authorities, 
proclaimed in the Vachoitais by Basava and his 
colleagues as to the true doctrines of Vlra^aivism 
or Lin^ayeiism and not from some later scholars 
ivho have deviated from the paths of Basava and 
his colleagues. 

Basava is an original man and has proclaimed 
his own doctrines and has founded his own schism 
and has handed down his own scripture. 
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